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The religion of Ramanuja was little else than a re-organization
of Buddhism on a Hindft basis.

While these sectarial struggles were going on, the Muhamraa-
dans were consolidating their power in the Panj&b, and were
pushing their conquests still further into India. Many desperate
fights ensued; and the patriotic feelings of the countcy being
called forth, a species of hero-worship sprang up, which was
brought to a focus by Ram&nand about the year 1350, who
preached the godship of heroism under the name of an ancient
leader : Rama. Krishna, a warlike king of Mathur&, also received
divine honours about the same time ; and to the present hour
K&ma and KrisMa are the two great deific names which cheer
the lives and console the dying moments of orthodox Hindis.

Notwithstanding the Muhammadan domination, these waves
of Hindt thought found their way into the Panjab, and helped to
adulterate and confuse the lingering Buddhism, the reviving
Hinduism, and the advancing Muhammadanism. The proof that
the Panj&b participated in the mental struggle is found in the
appearance of Gorakhn&th and his sect in the thirteenth century.
That still famous teacher and learned enthusiast was a Yogi, the
sect of Hindus most in harmony with Buddhistic feeling; and
his object seems to have been to reconcile decaying Buddhism
with reviving Hinduism.

A few more years, however, were sufficient to prove that the
fierce hatred of idolatry everywhere shown by the Muhaminadans
was beginning to tell on the Indian rnind. In the year 1450 the
large-hearted Kablr flourished. He was a worshipper of Rama,
the hero-god; but he taught a spiritual form of adoration, which
should engage the heart and mind and faculties, and not the
mere body and purse. He attacked the worship of idols with all
the energy of a Muhammadan, but he also assailed the authority
of the Qnr&n and the Hindtt sacred works alike. He scorned
the exclusive use of a learned language for the conveyance of
religious truth, and composed his own works in the dialect of
his humble fellow-countrymen. It will be seen from this that
Kabir was a reformer of the most pronounced type. He broke
with the present and the past, rejecting all formality and dog-
matism, teaching the penitent and contrite heart to look up to
Q-od direct and to rest upon His all-sufficing goodness and mercy.
But the most remarkable feature in Kabtr's teaching was the fact
that he did not confine his influence to his Hindft co-religionists j
he addressed Muhammadans also, and was anxious to form a
God-loving community on a basis common to both Hindti, and
Muhammadan.

Almost contemporaneous with Kablr there arose in the Panj&b